
l\IYTHS. 

tt is a noticeable fnct, and one not unimportant scientifically, 
that ench old mnn discredits the storieJ nnd authority of the other. 
Cinon Duro of )Iesa Grande, Diegueiio, who hns lately died, was 
the Inst of the hereditary chiefs. Juan de Dios of La Jolla, 
Luiseiio, if not pni:tly tlemented by nge, would be an nnthority, 
as he used to be leader of ceremonies in his pueblo. Apolonio 
of Rincon is still leader of ceremonies, and a devoted adherent 
of the old religion. Salvador Cuevas still lends ceremonies, but 
more from lack of any better authority than from his own ability 
to do so. He claims to know everything, having learned from 
the old men the things that were still in force when he was a boy. 
There is no doubt that he is one of the few authorities now living. 
At the same time, the disuse of things once vital, now mere 
memories, renders it uncertain hmv valid nre the claims of ench 
when they conflict. Salvador 1mys that Jose Albaiias knows 
nothing. The admirers of Albaiias doubt Salvador's memory. 
Lucario Cuevish claims that he is best informed. 

The important thing in this connection is that it further illus­
trates the strong differentiation of family groups shown also in 
the hereditary possession of songs. I have snggested thnt in 
the past these divisions mny have been clnns of soiue sort. The 
stories have also descended in families with more or less distinct­
ness, not nearly so marked as in the case of the songs, as no one 
could claim a story. The tendency to variation in the myths is, 
I think, e:,:plained by the segregation into groups, which is the 
only marked organization of which traces cnn be found. 

LUISE~O CREATION. 

Third Version.138-By Salvador CueYas. 

139 Two nrsions, of the Lulsefto creation myth, one a fragment, hn'l'e 
been publishecl. Journ. Am. Folk-Lore, XIX, 145, 1900. See nlso ibid., 
310. The two ,·crsions herewith gl'l'en, which are probably more primitive 
nnd more complete, n·ere relnted by Snl'l'ailor CuevH nod Lucario Cuevish, 
nged Inclians of La Jolla and Potrero in the mountains. 
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Everything in th~ beginning was empty and qui,,t. Kivish 
Atakvish130 uo wos the only being. 

Ne:,:t come Whaiknt Piwkut10 (whitish gray, une:q,,ained). 
Whniknt Piwknt created hvo objects like greot romlll balls 

called )Inikm11kushu: ( meaning, something round, not hnving an 
end). 

They lny there three dnys and then were mnde nlive, brought 
into being, after which they recognized each other. 'fhey were 
called Soimal-um143 (-um being the plural ending). They were 
male and female. \\· hnikut Piwkut, being the father of these 
two, left them and was no more seen. 

The two children (created beings) remained there. When 
they were by themseh-es, they quarreled : " I am older than 
you. " "No, I am older than you." Each could read the 
thoughts of the other and this contention continued. The female 
being said that she was the older. She was Kivish Atakvish. 
The male began describing the color of the sky, by thia to prove 
bis earlier existence. "See, I am older than you." She got a 
stone smoking pipe, chabnl,10 and showed it to prove herself the 
first. He got three kinds of pipes, kalulmul, nyatlumnl, and chet­
mul, m and held them up, and thus be silenced her and won 
(in this contention). Then with sighs (guttural breathings used 
in solemnities), he made her sleep, and after this she knew that 
she was to be a mother. He was ashamed of his deed, arid went 
up in the sky (i.e., became the sky) . He was Tukmit,m the Sky. 

u, Lulsefto religious term, are double, made of two word,, each with a 
different meaning supplementing and reinforcing each other-a -.ery marted 
peculiarity. 

uo Kyuvlsh, empty, solitary, unoccupied; also a noun, u in po-up auma 
kyuvi-nga, he lives in solitude. Atarvish (x German ch), empty. Kyurillh 
Atamsh, used together, mean some thing like the empty, aollt•~• unoccu­
pied place, and are nsed in speaking ot. before the world wae created. 
Kyuvish Ata:rvish 11 also spoken of as a person ,rho made Tamayowut, the 
first woman, and Tukomit, the first man.-8. . 

tn From n·baiahat, white, plwahat, whitish, gray1sh.-8. 
u~ Makumkush, ronnd.-8. 
ua Balmnlum. Some say these were a man nnd a woman born from t,ro 

eggs made by Whaikut Piwkut; others deny thls.-8. 
1u Hahal, stone pipe. 
1u Kalulmal, ngatlamal, chetmai. There Is otily one man who knows of 

these words. 
1H Tukomlt, night, also the llrst man, made by KyoTish Ata:hlsh; tu• 

pash is sky.-S. 
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(HerP belongs tl1e song sung by Tonrniyowit tl1e Earth­
niotliei· )uake tbe land larger for her e11ildren, ~s previous1y 
give11 in description of pl1onogrupl1 record 405.) 

Tl1e Eartb-mother sent t'1ese first-born of her children to the 
Nortll, South, Eost, West, and Center. After this eYerything 
eJse was brought forth. 1'he snn came forth at tl1e snme time, 
and as he was there among ell t11e rest of the people~ b~ gnve so 
mnel1 light and heat that he nenrly killed them all. It would be 
better to send him away. So they sent him to the east, and in 
three days he rose in the eost. All things were now p1·epared. 
Before this all had been confusion and disturbance, but no,v 
Tomaiyowit lay back outstretched, her feet to the north. her head 
to the south, her right hand to the east, her left hand t~ the west, 
and everything became ,quiet. 110 

This ends the first part of the Creation Story. 111 

The Earth-mother, when she sent her children to all the four 
quarters of the world, made feathers for them to wear on their 
heads. The chief men, the best, quickest and bravest in battle, 
used to wear them on a long stick high on their heads, and the 
others wore them close to the head. 

While the people were traveling along, carrying arrows, they 
would stop at a pond to play and swim about. Ouiot was travel­
ing along with the rest and they did not know anything especial 
about him. He was like one of the rest. 

Wahawut111 was a handsome fine-looking woman, with long 
hair. When she jumped into the water, Ouiot was surprised to 
see that- behind she had no flesh on· her body, but was flat and 
thin. He said nothing but wab thinking about it. Wahawut 
could read his thoughts, and made her plans to kill him. Soon 
he fell sick. 

Ouiot got sick and said he wanted to see bis sons. At this 
time he acted to the people like a father. Before this he had only 

tao Thia ia why all eeremonla are performed facing the north. Cf. the 
drawing b7 a Luisefto In Journ. Am. Folk-Lore, XIX, 312, 1908. 

111 Another old Iadlan atol'J feller here appeared on the scene and some 
tact was necessary to manage the aituatlon. It was feared that Salvador 
might objeet to the presence of a rl9DI; but when oaked If he were wWlng 
to continue his recitation he smiled and said that there need be no jealotllf 
as he told nothing but the truth. So be continued. 

10: Wahawut, frog, an 0111 woman that bewitched and kllled Wiyot.-S. 

• 

) 

I 

' 

been a pel'son like th~ otllers. Now he cnlled for )ns (the 
First. People) from the north to come and see him~ nntt they 
all tr1etl to eure him. They were like witches then. and could tell 
by looking nt liim wbnt ,ras tha matter~ and they nil tri~,\ their 
best to cm·e him, but eould give no help. so tl1ey ll·ent back north. 
In the snme wuy the people come in turn from, tbe south. ~ast, 
,vest, and center, but conld do notlliilg. 1'ishmeiac13 the lnniuning­
bird was nn important person then and he went to see if be could 
find out what wos tbe matter. Sakapipi,m who is now a tiny 
bird, got up and put his ear to Ouiot's heart so that he could hear 
his breathing, and then he said it was Wahawut who was work­
ing ~ kill him by witchcraft. 

Then the people found out that it was Wah~wut '\i~o was 
doing this; but she had gone down into the mud abd. water and 
never was seen. Since she began to work against Ouiot she stayed 
there. (No. Thie is not the place in the story to explain that 
she was the frog, for she was a person then. They were ali peo­
ple at that time.) 

Ouiot told them that he would not live much longer. '' t 
think I shall die soon," he said, and be mentimied the names of 
all the months, and each month they waited until the time waa 
up. '' I may die in this inonth.'' 

When Ouiot was sick, he told his people to take him to th~· hot 
spring at Pawi Ch&lvimaiu•s (Cahuilla), and they took him th~~e, 
and he bathed in the waters, but did not get any better." On the 
contrary he grew worse arid w~rse. Then they took him to Kupa 
Kawima118 (Agua Caliente, Warner's Ranch Hot Springs), .then ✓-
to Paska Mahala, Hf a little further on, then to Panma, near Pala. 
When there he died but revived again. .They gqt, ready tG: burn 
his body, making use of the same sticks with which they elubtied 
Coyote. When he revived again, the:, to~k him to Malama Eka­
pa111 (.Agua Tibia), trying all these hot springs to cure him, but 

101 Tushmal.-8. 
IH Sakapepl, titmouse, who found out who bad kl11e4 Wl7ot.-S. • 
ioa Cl. notes 84 and 1:?O. 
100 Cf. notea 85 and 120. 
11, Paakwa, San Jo8', on upper San Lula Re1 river, alven la tbli series 

of publications, II, HS, as In Dleguetlo terrlto17. • 
111 Malamal, Apa Tlbia.-8.; Dfd., tbls 1erlet1, II, 147. 
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' the.,, ) they could (lo thu same as Oniot, die for a time nnd then 
-com~ ck; but they could not do this. Some thougltt the deer 
would be good to eat. They co\tl~ kill him ·and have a gathering 
and have that meat to eat. They spoke to Deer about it, but he 
said, No. He was n shaman and very powerful. He had some­
thing in his nose like tbe black aspltalt on the senshore.•i;o and this 
would protect him. m They gave up killing him when he said 
that. _ 

Then they laid on the ground one of the sacred stones, 181 

wiala, enrirmous crystals, and said they could kill him with them. 
But: Deer said, No, he had some of that too, and they could not 
kill him with them.111 Then they laid down. one of the eagle­
feather skirts, Pahlut, 1•• and said they could kill him with that. 
He said, No, he had some of that too.111 Then they put down 
tobacco, Pivat, and said they could kill him with that. D~er 
said, No, be bad some of that too, and they _co~ld not kill him 
with that.111 . 

Then they laid down some "wild bamboo," the kind that 
grows at Warner;s Ranch and they use for arrows, huikish, m and 
said they could kill him with that. He showed them that the 
hones in bis nostrils were like that, and said they could not kill 
him with it. 

Then they laid down arrows already made with flint points 
fastened to them; so then he had no more to say. He gave up. 
So they killed him with bow and arrows, nnd ever since the people 
have used them to kill the deer; and they skinned him and took 
the bones of the leg for awls to make baskets. They gave them 
to Wahawut,-not. the one that killed Ouiot,-and she made a 
• good-sized basket in which to collect the bones of Ouiot, and after 
that they always used the baskets in ceremonies. And they killed 

110 Sacred as a Cbanglchnlsh object, and one of the First People. 
111 The abln1 black on the deer'• nose ls llke that. 
112 Two of these stones I laave seen are of white et)'Stalllne rock In round 

ape ten lncbe1 or so in diameter, othen of clear quartz ( t) crystal, ten 
ehes long.-Wi,ala, roek erystals.-8. 

111 The white fat of tJie deer lool:11 like that. 
1H Pa 'lut.-S. 
111 The deer'• entrails are like tbat. . 
111 There la some bu11h1 hair on the deer'• hind leg near the joint that 

smells like tobacco. 
11, Bulkleh, Elymua concl,iuatu, from whleh anows are made.-8. 
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other animals besides the deer. They killed ncorns,-they were 
people then.-and killed all that they now have to eat. These 
turned into animals and seeds,. acorns and plants. . 

Eagle wns a big man, a great "hechieero," then, and they told 
him they would kill him to have e~remonies. But he said, No, it 
was not right. He was a person of importance. When tbey told 
}]agle they ,vere going to kill him, he thouglit he could get away 
from them. for be was very wise and knew a great deal. So he 
went north, thinking that from there he could get entirely a-way 
from this world, reach its limits and fly away; and he tried It 
everywhere, but could not do it. He thought he could live for­
ever and keep away from death, but there was death, Pikmak­
vul, 111 wherever he went. Then he· went east and did the same 
thing, and south and west the same, and then he eame home to the 
center and stayed there. He had to die. There was no death 
before this time. . 

By this time the people's council was concluded. Wahawut 
had finished her basket.111 She had been working all the while 
and had lost no time. So they gathered the bones and put them 
in the basket to carry them, and they put th~ bones into a stone 
mortar and ground them, and added water and made it into 
a kind of mush. When all was well mixed they made a hole _In 
the ground and poured it into the hole and buried it. The 
crushed bones were not contained in any vessel. 110 They made 
the solemn guttural invocation with waving motions to the north 
and all the other points of the compass, to send Oufot 'a spirit up 
to the sky; and since then the people do the same thini tthen they 
have the ceremonies for the dead.111 

When the people scattered from the place where Ouiot died, 
all the tribes had names, but many are dead and few living. He 

111 Cf. ant,, under "Ceremonial Songs," records number 391 aacl 410. 
111 Note the dUrerent statement• la each storr aa to who was the Snt 

basket-maker, showing a posalble family descent la storlea, as la the cue la 
songs. 

soo I l1an not found amon1 the Lubeilos an7 allusion to the burial ollat 
for eontalnln1 the bones and ashes of the cremated boa7 so common amon1 
the Dlegaelos. . 

m In former times the1 burnetl the bod let of the dead. Salvador, sev• 
ent7-4ve 1ears old, never saw this, but his grandfather dl,J. Tbe7 burned 
the bodies In a certain place, digging holes In wbleh the7 made the fire and 

.· bul'flng the ashes ln the same plaee. 



When she found she was to bring forth. she was making ready. 
She made the same sort of sighing groans and thereby created a 
small piece of land. There was no land until then. 

Then the fll'st bo1·n of her children, the First People, came 
forth in the following order. ' 

1. Topal Tamy11s1,.m Double name. Topal, ordinnry stone 
grinding mortar; tnrnyush, sacred toloache bowls of stone; but 
in this sense tamyush is like an adjective qualifying topal. 
l\fuseums should classify the stone bowls more carefully, differ-

. entiating between the two sorts where possible. 
2. Kenlml Pa1Ji11l.1" Double nanie. Kenhut, strings of 

wampum-like beads used for money; paviut, sacred stone knife 
larger than an arrowhead set on the end of a staff (or ceremonial 
purposes. Both of these objects were used as money, that is, 
carried from one village to the other to pay for the services of 
those perfornting the ceremonies. When two words are con­
nected thus in a double term, there is always som~ such similarity 
of use, meaning, or purpose. Thia is a very remarkable pecu­
liarity, more metaphysical than linguistic. 

3. Hunwail Ashwul.141 Hunwut, bear; ashwut, eagle. The 
connection is that both belong to Chungichnish. 

These above named were those of the First People who were 
afterwards sent north, excepting the t,T"o latter, which the infor­
mant evidently transposed from their proper place, and instead 
of them there should come here in third position : 

4. K·imui Oliehenish.11° Kimul is the mast with baskets hung 
on top in the Notish ceremony for the dead. The pole is climbed 
as a contest of skill. If no one can get the baskets, they dig 
about the pole to make it fall. When the kimul is set up, they 
sing songs for the dead and dance. They have this ceremony in 
the north. They never had it here in the mountains. Chehenish 
is the pole before it is painted and hung with baskets. 

HT Topal, tamyueh.-8. 
HI Kenghut, a atrli;ag of shells or bear-claws; pavlut, stick with a crystal 

In one end, used In ceremonles.-8. : 
Ht Hun1n1t, uhwut.-8. 
uo Klmal, small house; ebehenlsh, the objects hung on kutumit, the pole 

erected at the notush ceremony; probably a derivative from ehebe 'i, to 
appear, show.-S. 
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5. JlJa.TrnZ K,vicl1ai.m MahuJ, pnlm tree; kwichal, Spanish 
bayonet, ~-ucca. These were sent East. 

6. Tukt•rcl lVek1111la.1n Tukvul, cnrrying net; wekunla, sort 
of carrying sack. These \Vere sent South. 

1. Somal Kacl,amul. l\.feaning unknown. Sent South.· 
8. J/aklt'it .tlwiwarnott.•itt.153 lfakwit, wild grape; a,~iwuno­

wut, clematis. Sent to the center. 
9. Pa11lovla Tot•olwis1,.m These were sent East. Paulovla 

is a tall painted mnst in the middle of the sacred inclosure used 
by the Indians in the East, who got it from the •First People . 
Tovolwish means the color of this painted post. 

10. Uulis1, Kahar.kish. Uutish, tree that grows in the East; 
kahankisb, unknown. Sent East. 

11. Par,h1,t Alaliul.1111 Pauhut, canoe (also a box hollowed 
out of a log to keep things in) ; abahut, cottonwood tree out of 
which it is made. Sent West. 

12. Pevesisk Hoyowish.m Pevesish, tule; hoyowiah, eat-tall 
rush. Sent West. 

. 13. Sam,I Ta11akuf.11t Sanut, black asphalt on the seashore; 
tanahut, sea-weed. Sent West. 

1-l. Yttamul 2"ovoynml.1111 Yuamul, pine tree; tovoymul, ce­
dar. Sent to the center, i.e,, where "we" live, the lfountain In­
dians. 

15. llu·ila 81,kut.11• Kwila, oak with edible acorns; auht, 
deer (~oth used for food). Sent to the center. 

And here should probably come Hum,t A1A1011I, bi the center 
instead of to the North. 

m Mahul, palm; hlchal, anbown; the apeelea of 7ttcea growlit1 In tile 
San Luis Rey valley are ealle~ panal and lnmowt.-8. 

Ht Tubal l1 sea-otter; the can,tna net Is eaJled lkut; webn!a, net­
work sack with vef7 tne mesh.-8. 

111 )fakwlt, wild grape-vine; a'fflwanaffllt, elematll.-8. 
11, PauJovla, ( f) ; tovolvash or tovolo•allat, ac1jeetl•e meaaln1 of dHr er­

ent eo!on.-8. 
111 Paoblt, 7eJJow pine, also dug-out eiiloe; avi.hat, eottonwoocl tree. It 

fa said that tbe feathen of San Luis Re1 were kept In a eanoe found on the 
beach and considered aacrecl.-8. • 

111 PeTesasb, tale; ho,awlsb, spedea of rush.-8. 
11t Sbanut, asphalt, gum; tan~hat, sea-weed.--8. 
iii Yulla, speelee of pine, tovat, cedar; ,-ulmal and to•omal are dlmlnn­

tlTes.-8. 
Ill Kwlla, Ouercua californleo; 1l11:ikut, deer.-8. 
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they did no good. Then they took him to Cherukanukna Jaqui-• wuna~2ao uenr Temecula, to ··the hot spring there.110 Then to 
Etengvo Wumoma,m hot springs at ,Elsinore, and this was the 
last place, for he died the1·e. n:: 

Before Ouiot died he told Chehemal ( the kingbird now) m 

that be was going to die, but he said lie would come back, and 
told him t11at in three days he would rise in the enst.m Kanki 
Chahhvul, m something gone that c01nes again. Ovaweleva, some­
thing that will come back, disappears alid returns. 

He died in the season Soimamul mokat. When he died the 
people wanted to buni his body, and they sent Coyote to the north 
to the people there to: see if he could get flre ; but he only went a 
little way and came back. Then they sent ~.im to the people of 
the east, Uutish Kahankish, and so on, and in the same way to the 
people of the west, the south, and the center. Each time he went 
a little further off, and while he was gone Sarhvut,m the bluefty, 
made the ftre with the fire-drill. m 'rhen Coyote canie running 
back yelling and saying: ''Why do you play such a trick on met 
I want to see my father." 

The people all stood around the flre where only the heart was 
left unburned, and Coyote starting a little way back took a run• 
ning jump over their heads. Wiskun, now a tiny squirrel, the 
chipmunk, was the strongest man then, and he had gone and 
brought a log ten men could not lift. Ouiot was laid on it. All 
the body was burned but the bones, after Coyote got the heart. 171 

1111 Cherub, locative Cberukanga, large rock near Potrero; als~ one near 
Temecula.-8. 

uo A few milea tbe other aide of the railroad atation near Murietta. 
u1 Etengvo; Mumoma.-8. 
112 The names of all these placea are mentioned ln the Ouiot songs. 
ua Chebemal, kingbird or bee martln.-8. Oben in Journ. Am. Folk­

Lore, XIX, 318, 1906, as chekhemal, a bird, posslbl1 the meadowlark.-Ed. 
1 u Perhapa a trace of Christian lnftuence.-But compare the incident In 

ibid.-Ed. 
1 Ta Kauk! chehevo, said to be the name of a place. 
ne Shariwut, blowfty.-8. , 
1n Albatlu, commentinl on Salvador'• atorr, sa11 that the idea of the 

flre being started by Blue 1 with the: whlrllng-stlck came to these Indians 
from some other aouree, he thinks from the north. Juan de Dlos gb·a the 
Bluely as originator of the are. Albalu In hla venlon leaves It In doubt 
aa to where It came ·from, but he mdentl1 approves Lucario 'a mtement. 
that lt fflla Olo1Mrorm who had the fire. ' 

n1 Co1ote jumped over the heads of the people Into the 8re to aelze the 
heart of Oolot, wlileh he ate. 
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When the three days were up, Chehemel got on his housetop 
in the dark and sang and everyone listened. Meaning of the 
song: '' Ouiot, Ouiot is coming. He is coming. I om watching 
for him, looking to the east. Ouiot is coming.'' • 

Pretty soon he did come, as the new moon, )Ioyla achagha.11~ 

They could just barely see it, a little line. Chehemel saw it in the 
east, but no one else could see it there. The others saw it in the 
west. 

Before Ouiot died, he told them ·::~!!n they saw him, the new 
moon, in the west, they should get together and make races {as an 
answer to the moon, giving their spirits to it). If they made 
these races, and shouted at this time, they would live longe1. 
(This means that as a part o.f the Chongichnish ceremonial, obed­
ience is required, and reward or punishment promised for that or 
the reverse~ as in all the Chungicbnish instn1ction.) After this 
they always made these races. Salvador remembers them, sixty 
years or so ago, when he was a boy. 

The chief men who had charge of these thilip would know 
when the new moon was expected and would watch for it. Then 
they wouid get ready, and just as soon as the moon appeared one 
man would start a ftre and shout, and all would eome • together. 
They would shout three times, and then all start together in a · 
straight line, side by side, and run until the fastest runner got 
ahead of the otb~rs. when he cut acrosa in front of them, ind that 
was the end of it. There might be from twenty to ftfty who did 
the running. They made the indescribable guttural Invocation 
to send their spirits to the moon, and they had to have a Bre as 
they • did in every reHgions ceremony. The head men ah~aya 
started the fire, and the long ceremonial pipes they amoked. were 
lighted at it. ·., 

At the time Ouiot died he did not talk much, bot only told 
them about the races they should have. Bot after he died ·the 
people held a council, and talked it over among themselves to 
decide what they could do. Some of the people bad ·gone north, 
south, east, and west, and some had gone up in the sky or down 
in the ground. So they considered what they could do. Some 

n•llolla, moon; achohu (z Oerman ch), adjective, born; achohabup_. 
molla, it Is born moon, there la a VI mae:--S. 

( 
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does not knmt' the name of this tribe. Tbese Indians (the Lui~­
eiios) nre 'caJled by themselves W est~ril Indians.102 Wilen they 
scattered, the people traveled about, two or three families to­
gether, and they claimed the places where they stopped for a 
time, 103 and a great deal of fighting came from this. Other 
groups coming after would occupy the land claimed by tl1e first. 
'fbe La Jolla people would fight the Potrero people. ..-\ man 
could not go from La Jolla to San Jacinto without being killed 
by some enemy. 

( -- ( ( 
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