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s~ CREGFTION

THE LUISENO CREATION MYTH

By H. W. Hensnaw?!

[The myth told by the Luisenio Indians of their origin
has been recorded and published a number of times. T. T.
Waterman® and B. C. White’ have discussed in detail the
variant versions of this myth. Provided below is still another
variant of the tale which was recorded by Henry W. Hen-
shaw in 1884 during the period he was in southern Cali-
forcia collecting vocabularies which provided material for
the Powell classification of linguistic families of America
north of Mexico, later published (1891) in the Seventh
Annual Report of the Bureau of American Ethnology.

Henshaw's recording differs from others in the names of
the deities involved, but these are usually sufficiently simi-
lar to recognize them as phonetic variants. In a few in-
stances I have inserted in brackets the more usual render-
ings of names. Henshaw identified the coyote as the wolf,
and I have substituted the correct word in his text. Editor.]

I E-WIsH-A-TA-wIsH [Kivisy AraxvisH] created the

heavens and the earth. The heavens, Too-pash,
and the earth, Tai-mai-ya-wurt, became the parents of
the universe. The heavens hearing the voice of the
earth inquired, “Who are you?” He could not see, for

- then all was darkness. Tai-mai-ya-wurt replied, “I am

the carth. Who are you?” Too-pash answered, “I am
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the heavens,” and he clasped her hand saying: “You are
my sister.” He afterwards placed his hand upon her
head, and from this touch the virgin carth trembled
and became the mother of all celestial and terrestrial
creation.

When Tai-mai-ya-wurt told Too-pash she was with
child, he declared he would destroy her; both were in-
nocent, however, of the actual condition. She inquired,
“with what weapon will you kill me?” Ie replied, “with
my pipe.” They both had long tubular stone pipes, The
name of the heaven’s pipe was Ha-hol, and that of the
earth’s Tamedol. Again the heavens spoke and said,
“No, I will not slay you with my pipe. I will do it with
darkness.” The earth replied, “You cannot kill me with
darkness, for I will defend myself with light.” The
condition of the earth became nmiore and more manifest.
When the hour for birth approached, the heavens told
the earth to sit down, and he commanded the presence
of the four winds, Tulawanowut, and with them tied
the body of the earth around under her arms, and blew
into her nostrils the breath of life. The heavens gave
the carth two sticks. which were held upright by the
winds back of her shoulders. One of which she held in
cach hand, by throwing the elbows up and the hands
back. The name of these sticks is Na-hut, Thus the
custom which prevails among these Indians to take a
sitting position during the last moments of gestation,
throwing their hands over their shoulders, and grasp-
ing sticks firmly planted in the ground, comes direct
to them from their Genesis.

Tai-mai-ya-wurt said, “I cannot tell what is going
to happen.” The heavens really did not understand
cither, and he said “Wait and we will see.” The Ffirst
born were twins (male). Their names were Si-bat and
Parbiot [Paviut]; the next born were also twins (fe-
males), Ooshla and Pikla; the next was Sa-ho-bit. The
mother quickly drew him around, and hid him by her
side that none might sce him. In the beginning the off-
springs of the carth were human beings; they after-
wards assumed other forms, The [irst two born became
the large stone-knife attached to a reed shaft; the next
two became the wild rose and the blackberry, and the
third. Sa-ho-bit. became the rattlesnake.

(When a rattlesnake is found in or near a hut he is
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received as the god Sa-ho-bit; the snake is caught in a
basket and a ceremony is held over it, when grain and
other food, goods, and silver are cast into the fire as
offerings to Sa-ho-bit, for he is an angry god and must
be appeased. These Indians assert that the rattlesnake
was prominent in ceremonies when the snakes were
held in the hands, and wrapped around the throat. but

all deny any knowledge of the rattlesnake ever being

held in the mouth, which custom now prevails among
the Mokis of Arizena).

After the birth of all the children. Sa-ho-hit was so
badly treated by them that he finally went to his moth-
er and told her he must go away somewhere, for he
could no longer endure the treatment of his brothers
and sisters; the stars especially stamped upon him, and
would catch and toss him up into the air and even
spit upon him and cast urine upon him. The mother
carth replied, “No my child, you must not leave us.
[ will provide you with a means to protect your-
self,” and she gathered certain poisonous herhs and
filled his jaws with them. “Now' said she. “when
any one abuses you, protect yoursell with thic When
you bite any one, the winds will blow. heat will
come hot, and then the one you bite will die.” When
one of the children afterwards abused Sa-ho-bit (no
one but the mother knew of the poison he now car-
ried in his jaw) by throwing him up in the air Sa-
ho-bit bit him on the hand, and the arm was ever after-
wards dravwn up shorter than the other. The name of
this child is Tukméshwut, and he can be seen in the
constellation “Great Bear”, commonly called the “Dip-
per”, the handle of which is the alflicted arm.

After the birth of Sa-ho-bit the sun was horn, then
the moon was born, and all the stars, all animals, birds,
plants, and rocks; at that time all things which are now
animate and inanimate were human beings. After the
birth of all these the father Too-pash made the seas
and rivers for bathing places for all the children, so
the heavens called all the children together and told
them he intended to send the sun up above that he
might walch over and care for all the world. e then
called the four winds together and ordered them to blow
the sun far above. They had to breathe hard to the
north, east, south, and west belore they could start the
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sun up, for the heavens wished him to be well started f

that he might go very far off, so
for the “children, and upward the sun traveled, unti
he was far away. The heavens then made a village
where all the children could live when mother earth
took into the palm of her hand some very fine sand

and said. “This is what you will have to live upon.” §

Now that the sun was so far above, he shed his light
upon the world and darkness no longer prevailed. The
first light was Like the carly day; the heavens called
the village Eh-hu-ba-te-me-ko, eh-hu-ba meaning sands,
and te-me-ko, sunrise. The Luiseiios always call this
village Te-me-ko, and they locate this spot [ Temecula)

as not to be too warm §

as the place of their original Te-me-ko, and their sacred §
localities, lakes. etc. are in the surrounding mountains. i
After the village was made and named, the spirit of i

the carth left her body and ascended to the heavens. i
A Tavorite bathing place for the star children was a &

lake. The moon Wuryol [Kiyot or Ouiot] after his @
brother, the sun, was sent above, became the special §

guardian of his celestial brothers and sisters. The stars

would often bathe in this lake, so the (
to have an eye on them and see what they did. Upon

moon concluded [

reaching the lake, he discovered a woman hiding f8

amongst the grass on the banks. She was there to bathe,
but did not wish the mow: to see her. She finally leaped #

into the water bul was not quite quick erough, and

the moon, secing her, thought what a beautiful woman,

for she was clothed in many beautiful colors, but she fg

has no shape, she is too thin, and has no hips; how
strange for a woman to have no form. The woman

who was the horned-toad understood his thoughts, for §

she was a witch, and she becamé very angry and con-
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sulted the water-snakes, the gophers, and moles, as to g

what she should do to the moon for the bad th(_)ughls
he had entertained of her. They concluded to kill the

moon, so they bewitched him and made him very sick. &

Then Wis-kon, the hedge-hog, the good spirit, appeared &
and asked the moon “what is the matter?” Wis-kon i

weas 1ot a witeh, but he knew the thoughts of all men
He called Puypoy, the chaparral-cock, and said *“Loot
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after examining the moon claimed that he could not

tell what was the matter, he did not know, and he¥
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flapped his wings and flew away. Wis-kon then called
Tcha-lak-tke. the horned-toad. Tcha-lak-tke donned
her crown and went to see the moon, she sucked blood
from him, looked at it and told Wis-kon the moon could
not live. The small hawk, Ma-what-la, said, “Nobody
knows anything about this man, he cannot live.” He
then went away and returned with his brother Wah-
d-mal, the white-tailed hawk, who was a great witch.
Wah-si-mal went first among the crowd that encircled
the moon (they were crying because the moon was
dying) and looked well into each face. He then knelt
by the moon and put his hand upon him, and as he
touched the moon he drew forth blood; when he looked
at this blood he said “The moon will die today, because
he is bewitched.” The moon then said to his people,
“Take me to the north to To-moi-mek,” where he made
liot springs and anfs. Ie bathed in the waters, and cov-
ered his body with the ants, but this did not cure
him, and he was carried back to Te-me-ko, and he re-
quested to be taken to the east, Qui-meck, where he made
hot spring and ants and tried them, but he became no
better and again he returned to Te-me-ko. He was then
carried to the south, Ki-chi-mek, where he made hot
springs and ants, but he was not improved, and he re-
turned to Te-me-ko, when he requested-to be carried
to the west, Pa-yoangk, and there he made hot springs
and ants and Tried the remedy, but he got no better,
and he returned to Te-me-ko, with life almost extinct.
The moon was surrounded by all his family, who wept
bitterly. Wis-kon discovered the coyote licking the body
of the moon, and the flies crawling over it; he said:
“These people are not doing right, we must make them
go away.” The coyote and the flies kept up a continual
weeping, but for appearance only, for in their hearts
they rejoiced that the moon was so near dead. After
they were compelled to leave, their weeping could be
heard for some time, but in their hearts they were
rejoicing. The moon requested to see Je-he-mel, the
moraing lark. Upon his appearing the moon said, “My
son, [ am going to die, but in three days I will appear
again up there (pointing to the heavens and toward the
east) but do not tell this to anyone. Keep it to yourself
until the third day; then you may tell everyone so all
will know when I appear. I will die in Tas-mui-mal;
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if not..then [ will die in So-moi-mal. (This having ref-
erence to the lunar periods). After the first named Tas-
mui-mal. comes the second Tow-no:mal, then Tow-
<une;mal, To-hok-mal. Na-bemng-mal, Pa-hoj-mal, Ne-
mot-mal. the eighth being So-mgj-mal. In” So-moi-mal,
the eighth period. the moon died. Before his death he
made a circle by putling out his arms and clasping his
hands. meaning <ome will die and others will come
but the world will always be. The coyote and the flies
listened 1o all the moon said to the lark. After the
deatli of the moon Wis-kon called all the people to-
agether and <aid: “Our father is dead, what will we do
now?" They all agreed to burn the body, but they did
not wish the covole present. Wis-kon sent him north to
ahtain fire with which to burn the body of the moon.
The coyote pretended to obey, but in fact went only
a little distance off, He was careful not to go out of
hearing. for he wished 1o learn what they were going
to do. He suspected that he had been sent after the
fire only to be disposed of, so he hastened back and de-
clared he could find no fire. He was then sent to the
east on the same errand. but he did as before, only
hiding and reappearing saying he could not get any fire,
when he was ordered to the south on the same errand
for they were anxions 1o burn the body, and wished
1o he rid of the woll. Again he returned without fire,
saying he could find none. Wis-kon then sent him west
with instructions to continue the search until fire' was
foumd.  After the coyote departed, Wis-kon said he
would hasten and burn the body of the moon while
the covote was gone. A trench was dug, over which
wood was piled high. when the moon was laid upon
this pyre by the rat. Wis-kon called upon the hum-
ming-hird to light the wood with the fire plumes around
his neck. and said all the people must encircle the
moon so that when the coyote returns he cannot see
the body. The people formed into three concentric cir-
cles around the moon. The coyole seeing the smoke
hurried back, but before his return the body of the
moon was badly charred, but the heart was intact. The
covots exclaimed as he approached: “What have you
done with my father? You sent me away because you
wished to burn him.” Ile pretended to weep, but he
watched the people closely, and when he saw his op

bl

portunity jumped through the crowd and caught the
heart of the moon in his mouth and bore it away. All
the people hastened after him with sticks, but they
could not avertake him, and he swallowed the heart of
the moon, The charred body of the moon was covered
over where it lay. The toes and finger joints were
placed in a vase and buried.

The third morning after the death of the moon the
lark flew high in the heavens, crying out, “The moon,
my father, is coming”, but all the people refused to be-
lieve him. They said “How can a man who has been
burnt come back?”, and the people declared they must
sce to believe, Later the moon arose in the heavens.
Wis-kon then called the stars, rocks, shrubbery, birds
and animals together and said: .1 guess we must die
now, we can live no longer.” Nu-kul-ish (Jupiter) ap-
peared in the heavens. The badger said, “Well, I am
willing to die”, and the buzzard joined with him saying
he would die with the others. Nu-kul-ish then said to
the others “You must not die with the badger and the
buzzard, for they belong to those who bewitched the
moon and killed him.” The children then declared the
would not die il these wilches were going to die witfl’
them. The stars said “We will go up to the heavens.”
The rocks decided to stay with the earth, and all the
animals and birds and shrubbery concluded to remain
with the rocks. The badger declared he would go lower,
down into the earth. Then Nu-kul-ish again spoke, ad-
dressing the badger, *You will not be happy no matter
where you go. You will always be troublesome to peo-
ple.” The buzzard decided to remain on the earth and
the eagle said, “I will live forever like my mother, the
carth,” and the cagle said, “I will live forever like my
mother, the earth, and every year I will multiply, so
the children of the earth may celebrate ceremonials
with my young.”

In commemoration of the burning of the moon these
Indians hold secret annual ceremonials in obscure lo-
calities in the mountains-where the dead are burned
in effigy, in which ceremony a young eagle plays a
conspicuous part. It was not until these people had suf-
fered many punishments at the hands of the Christian
priesthood that they refrained from the ancient custom
of cremating their dead, at which time the toe and

wif /° :
4
KEKEL

ﬂﬂf/ﬂ L

ceh e

=5 —

W Do tTEDE NI U WL WA TR, WS S s

R 5 Ry ST S S F B e F N B

Al
P



100 THE N ASTERKEY

THE N ASTERKEY 101

finger joints were placed in vases and all-night cere-
monials were held, after which the vase was buried.

HISTORICAL GROUP HONORS W. W. ROBINSON

NORTH AMERICAN INDIAN
BAND ENDOGAMY

Opposition to a Modular Concept

By Joun Jacon

A beantifully engraved Award of Merit was recently given
William Wilcox Robinson, well-known Southern California author
and histortan and long-time trustee ol the Southwest Nuseun
by the American Association for State and Local Ihstory for hn
“out<tanding contribution to local history.” As seen in the accom
panving photograph. the award was presented to “W. W." (left)
at the April 12th dinner meeting of the Loc Angeles Corral of
The Westerners by Dr. Carl S. Dentzel, Director of the South
west Musenm.  Photograph is by Iron Eyes Cody.

HOMESTEADS IN ALASKA

processed more than 5000 applications for Eskimo, Indian, an
Aleut homesteads in Alaska in an eight-week period ending Apn

the Bureau handled in the previous 66 years.

A Bureau of Indians Affairs task force in Sacramento, Calil.

21, approximately 20 times the number of hamestead application ¥
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LD ETHNOLOGIC THEORY, apparently, dies hard.

Occasionally “new™ concepts and ideas emerge
out of an outmoded ethnologic tapestry, wom‘in§ a
complex web of terminology and “data” into a reorder-
ing of the original malterial.

It is clear that no one madel of a sociely can come
to represent any society universally. At this point in
the tlevcl()pment of anthropological theory. however,
certam aspects of old ideas have been supplanted by
new ideas based on greater, extended [ieldwork. It
comes as a slight shock, therefore, when one discovers
that a modular concept presumed long disproven still
carries weight in the anthropological literature and is
still being expounded in the universities,

The particular concept referred to is the belief that
exogamy typifies the average hunting and gathering
band. As long ago as 1876 J. I'. Mclennan, in his
Studies In Ancient History, suggested that exogamous
marriage is “a most widely prevailing principle of
marriage law among primitive races” (Tylor 7n Kroe-
ber & Waterman 1930: 467). In 1930 Tylor still agreed
with McLennan's outmoded theory. in spite of the pub-
lication in 1889 of C. N. Starcke’s refutation of Mec-
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